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INTRODUCTION

itles, but under all of them it remains the same story. The for-

mal title, “Being the Secret Biography of the Words and Deeds
of the Glorious Lama, the Holy Reverend Blo bZang Ye SHes,”
which appears on the first leaf of the Tibetan text, is, however, both
pompous and misleading. The story is not a biography of the Holy
Reverend Glorious Lama Blo bZang Ye SHes, the second Panchen
Lama, who held office during the latter part of the seventeenth cen-
tury. It is a fanciful allegory with a political purpose as precise and
pointed as that of any political pamphlet or piece of propaganda.
That purpose links the story with the Panchen Lama, who by being
assigned the role of narrator is credited with authorship. There-
fore, the story does in a sense become his story.

A widely known folktale and one of the most popular plays in
the repertoire of wandering theatrical troupes, it is known to the
Tibetan public by a variety of names, such as *Gyal Po Don Yod
(King Don Yod), Don Yod Don aGrub rNam THar (The Don Yod
Don aGrub Biography), gCung Po Don Yod Don aGrub sGrung
(The Younger Brother Don Yod and Don aGrub Tale), Don Yod
Don aGrub (Don Yod and Don aGrub), gCung Po Don Yod (The
Younger Brother Don Yod), and Don CHung Don CHen (Little
Don, Big Don). All of these titles have one thing in common that is
of considerable significance: Don Yod, the name of the younger
brother, is, in each instance, mentioned first. The story is thus pop-
ularly accepted as that of the younger brother. gCung Po Don Yod
(The Younger Brother Don Yod), one of the most frequently used
and apt of these designations, has been selected as the title under
which this story is introduced to the English reader.

The story is essentially drama. Although given a third-person
narrative form that, because of the complexities of typology and

THE Tibetan tale here presented in translation has many
t



2 The Younger Brother Don Yod

the implications of the doctrine and accepted fact of rebirth, has
at times the overtones of first-person narrative, the scenes, the en-
trances and exits, the characters, the speeches and the songs of a
dramatic production appear very clearly. The strict format of
drama is not known in Tibetan literature, yet frequently the text
of this story suggests the cue sheets of a prompter in the wings.

This is quite in accord with its place in Tibetan folklore. It is,
indeed, one of a half dozen popular dramas which are played—
particularly in the fall and New Year festivals—all over Tibet.
Four of the six, in whole or in part, have been translated into
English (H. I. Woolf, 1924; M. H. Duncan, 1955), but Don Yod
has not previously appeared in English. Relatively few Tibetans
have read the text that follows the long formal title, and many
fail to identify that title with the play that they have seen and
listened to since infancy. There are few, however, who do not
know the play and who cannot identify the principal parts. When
the strolling players arrive in a community to play, sing, and dance
Don Yod, all the members of that community become their audi-
ence, and some even become drama critics, knowing to a nicety
how the lines should be said or the arias sung.

In the degree to which the wardrobe resources of the troupe
permit, the actors are dressed for their parts: kings, princes, beg-
gars, monks, etc., wearing costumes which are sometimes elaborate
but always at least allusive. The spirit beings, Nagas, animals,
birds, and reptiles wear appropriate masks and wings, furry coats,
feathers, tails, etc.

The play is seldom, if ever, acted on a stage. It is usually pre-
sented in a courtyard or in a communal gathering place such as a
village square, a threshing [loor, or some similar open space. Thus
there is no such thing as up- or downstage. The audience sur-
rounds the players, much as the crowds attending the sMon Lam
CHen Mo (great wish-prayer) on the 13th of the First Moon form
a compact ring around that dramatic and allegorical dance. Stage
props are minimal or non-existent.

There are those who hold that a correct presentation of the play
should, in action, speeches, and songs, closely follow the text of the
story; but much improvisation and elaboration does take place.
This is especially true with regard to the songs, of which there are
only five in the recorded script, all moralistic in tone and doctrinal
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in content—more like hymns than songs. These five are always
sung or chanted in a style reminiscent of a liturgical service.

In addition to these songs, there has evolved from the action and |
scenes of the play a collection of folksongs with such themes as
“The Two Brothers Wander in Exile,” “The Death of Don Yod,”
“The Resurrection of Don Yod,” “The Descent into Nagaland,”
etc. Although these are sometimes included in the presentation of
the play, they also have an independent existence as lullabies and
as important items in the repertoires of wandering minstrels.

Some of the action, such as the performance of circumambula-
tion, the making of salutations, and activities common to gather-
ings and festivals, is rhythmically interpreted in dancing and
stylized gesturing and posturing to the beat of drums and other
percussion instruments. Occasionally stringed instruments are
used to accompany the singing of the songs. Much of the play de-
pends on effective recitative carrying the thread of the story and
introducing what takes place, against which the players act and
speak their parts.

The story has two separate and distinct themes: one the con-
sciously planned and purposed theme, which is enunciated from
the beginning, and the other a warmly emotional one which
appears to unfold without plan and in seeming disregard of the
heavily stressed “message” of the drama. The former theme is
political in character and is concerned with intrigue and struggle
for power, but its development relies heavily on religious concepts
and sanctions. The latter is a folk theme of fraternal love between
half brothers and gains much of its importance from its wide-
spread acceptance. The numerous titles previously cited illustrate
the popularity of this emotional theme.

‘The religio-political theme had its genesis in the rivalry between
gTSang, the west central province of Tibet which was the seat of
the Panchen Lama's power and influence, and the province of
dBus where the Dalai Lama had just consolidated a “central au-
thority” in Lhasa; and in the immediate struggle between sup-
porters of the Panchen Lama and those of the Dalai Lama. The
exercise of temporal power over all of Tibet, a power bestowed on
the Dalai Lama by Gushri Khan in 1642, and the ecclesiastical
superiority of the Dalai Lama over the Panchen Lama were highly
distasteful to the gTSang faction.
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In the context of this power struggle, the theme of the play is
revealed as an attempt to establish the priority, in doctrinal prece-
dence, of the Panchen Lama. He is the “Lord Light Unmeasured,”
and one of the Buddhas; the Dalai Lama is only the “son of his
mind,” the Bodhisattva ‘“Viewing Eye.” In typology the Panchen
Lama is the teacher and preceptor and the Dalai Lama is the pupil
and disciple: the Panchen Lama is the benefactor and the Dalai
Lama is the one benefited. Throughout the play these and similar
distinctions are overtly emphasized and subtly suggested.

The resentment of the Panchen Lama and his faction quite nat-
urally is focused on and directed against the Dalai Lama’s prime
minister, who is made the villain—in deepest hue—of the play. In
thg preliminary remarks he is introduced as heretic and unbeliever.
He is shown as being equally the enemy of the prototype of the
Dalai Lama, plotting his destruction, and the enemy of the proto-
type of the Panchen Lama, seeking to disrupt his plans and com-
pletely discredit him. He is presented as an unrepentant ingrate
who, though forgiven and rewarded, persists in seeking, by in-
trigue, treachery, and armed rebellion, the overthrow of his
generous and compassionate superiors. Of all the living creatures—
human and nonhuman—in the play, his is the only death which is
final—a death unmitigated by restoration to life or the gracious
promise of favorable rebirth. His end is violent—in the crash and
roar of an avalanche.

Not much is known of the real-life prime minister of the Dalai
L.ama, against whom this animosity is directed and consistently
maintained.

During the spring of 1674, when the story allegedly was told, the
actual prime minister of the Dalai Lama was Blo bZang mTHu
sTobs, who had previously been in charge of offerings and who
had been made prime minister in 1669. In the spring of 1675—one
year after the story was promulgated—he was removed from office
tor scandalous involvement with a Saskyapa lady of rank who was
a nun. He must have had many powerful friends among the offi-
cials and clergy, for, although the attempt to exonerate him was
abandoned, so much influence was exerted on his behalf that he
was granted a special title as ex-minister and given the fief of
Zangs Ri. Before he left Lhasa early in the spring of 1676, he was
officially honored by the Mongol Khan, who was, in a sense, the
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final court of appeal and source of power in the Tibetan
capital.

There is no way of knowing whether the promulgation of the
story, in which the prime minister is pre-figured as villain, played
any part in bringing about his disgrace, but it is safe to assume that
the clique of the Panchen Lama felt that he was vulnerable and
therefore focused their attack on him, hoping to bring discredit
upon the party and policies of the Dalai Lama.

In contrast to this insistent and purposeful enunciation of a
motif, which at times becomes sheer propaganda, the theme of
brother love unfolds with little emphasis but with strong and mov-
ing appeal. The two are half brothers with seven years difference
in age, and the ambitiously jealous mother of the younger one is
the elder’s hateful stepmother, who plots his death and would like
nothing better than to have his heart served to her on a platter.
Between the brothers, however, all is tender aftection. They share
everything. With scant regard for his own mother, the younger
brother clings to the elder and follows him into exile to meet death
from hunger and thirst. The elder cares unselfishly for the younger,
depriving himself of food, and seeking vainly, by body heat and
the moisture of his own saliva, to prolong the life of his brother.
Later, newly married to a passionate princess and having just come
into a kingdom, he leaves both to return to the spot where in des-
paration he had made a temporary tomb for the younger brother,
seeking either his bones or assurance that he is still alive. There the
brothers are united, for the younger has been restored to life by
emanations of Brahma and Indra. In great pomp they share the
two kingdoms and the same wife.

The institution of polyandrous marriage to brothers, well
authenticated in parts of Tibet, suggests that fraternal loyalty and
affection is a theme of special significance and acceptability to Ti-
betans. In Tibet there are no fixed rights of inheritance and broth-
ers usually either share in joint ownership or equally divide family
inheritance. Brotherly affection and loyalty are, on the whole,
strong and, although the extended family tends to break up rather
easily into nuclear families, even after such a break-up good rela-
tionships and patterns of close cooperation and mutual aid
between brothers and their families are maintained. When an ex-
tended family does not break up in this manner, much of its cohe-
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siveness derives from economic considerations. However, a high
degree of brotherly regard and a strong sense of community rights
are needed to overcome natural sexual jealousy and make it feasi-
ble for a younger brother to share conjugal privilege as he reaches
sexual maturity. Such an arrangement may be a temporary one, or
it may develop into a permanent polyandrous marriage.

In the story, rights of succession based on primogeniture are
made the subject of much discussion and theatrical by-play, but
they are rejected in the final solution; for the younger brother is
the one who succeeds to the throne of his ancestors. The elder, on
the other hand, is granted only the throne and kingly power of
his father-in-law. This arrangement, whereby the rights of succes-
sion and inheritance are acquired by a son-in-law, is also very com-
mon in Tibet.

The emergence of these and other conflicting concepts and di-
vergent viewpoints in the development of the story are part of a
more fundamental and pervasive dichotomy. There is a general,
and at times confusing, tendency to mix Tibetan and Indic con-
cepts, mythology, situations, environments and even names.

At the outset it is flatly stated that the locale and setting of the
story are in India, although the place is given a Tibetan name. The
first action has to do with the seashore, elephants, boats, and a
voyage over the ocean to a land beyond the sea—all of which are
[oreign to Tibet. The spirit beings to whom prayers must be said
and ofterings made include pre-Buddhistic Indian deities, mem-
bers of the Buddhist pantheon from the Jewel on down, and *lo-
cality owners” of Tibetan origin. Typically Tibetan sports are
engaged in and Tibetan “victory beer” is quaffed by the multi-
racial crowd of an Indian city. The princes go into exile with an
elephant and mounts—presumably horses—but eventually arrive on
foot in the uninhabited Byang THang (Northern Plain), which is
the specific geographic name for the high central plateau of Tibet,
where however, the story’s flora and fauna are a bizarre mixture of
those of the austere Tibetan uplands and the lush jungles of India.
Persimmon trees bear fruit, sandalwood grows, and parrots talk
where the Tibetan steppe partridge wanders.

In the matter of names there is complete confusion. Most of the
Nagas—important in Indic mythology—are listed by Tibetan
names. The frst of the dramatis personae, however, who comes on
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stage is a king with an Indian name. His first wife, who is the
daughter of another king with an Indian name, has a Tibetan
name. His second wife, a woman of the common people, also has
a Tibetan name. His two sons, the princes, who are two of the
three principal characters of the play, have Tibetan names. Of
the two “‘pious ministers’ of this king, the one first mentioned has
a Tibetan name. The bride-princess, heroine of the story, is desig-
nated by a Tibetan title and name, but her father has an Indian
name which is later changed to a Tibetan one when he becomes a
monk. The villain of the story in both his roles is known by an
Indian name.

There is perhaps some logic in the prevalence of Tibetan names.
The half dozen or so Tibetan plays of this genre, of which some
are “birth stories of the Buddha,” are classified by some Tibetan
scholars in accordance with how much or how little Indian influ-
ence is apparent in their style or content.* gCung Po Don Yod
(The Younger Brother Don Yod) is reckoned to be a “birth story.”
The situation underlying the allegory and the theme of fraternal
love is traditionally Tibetan, although, as befits a “‘birth story,” it
is located in India and has acquired Indian trappings and names
(which, however, tend to become meaningless in the context of the
story). For example, the lake near the palace of King Gocha into
which the dragon had plunged and through which the prince made
his sacrificial descent into the watery realm of the Nagas, is com-
monly believed to be the pool behind the Potala in Lhasa. So
stories change, sometimes as much in the hearing as in the telling.

The Tibetan text from which this translation has been made is a
reasonably clear xylograph printed on thin Tibetan paper from
blocks whose size averages approximately 2” x 11”. There are forty-
four folios printed on both sides with six lines on each side; the
number of letters in a line varies from sixty to seventy. In addition,
there are four lines on one face of an additional folio. There is no

* The most famous of these, known in Tibetan as Dri Med Kun [Dan, but
more widely by its Sanskrit title Vishvantara, seems to be entirely Indian in
origin and concept, although when adapted and recited from memory by wan-
dering Tibetan minstrels, it acquires a Tibetan sctting and Tibetan character-
istics. sNang gSal (Clear Light), a play about the piety of a Tibetan maiden,
which Bacot has said has "un charactére avancé et subtil,” is apparently purely
Tibetan in theme and form, but it is not a “birth story.”
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proper colophon. Attribution of authorship is thus only inferen-
tial, and no indication is given as to when or where the xylograph
was printed.

The style, except where formalized and trite doctrinal utterances
are introduced, is colloquial, with many of the contractions and
idioms (in disregard of the niceties of grammar) characteristic of
free oral discourse. This colloquial tendency shows up strongly in
the frequent use of the genitive particle in all its forms (Gi, Gyji,
and Kyi) for the instrumental (Gis, Gyis, and Kyis). Indeed, it is
explicitly stated at the end that the story has been told in conver-
sational style, like the telling of the Gesar epic.

The long history of this translation is inextricably involved
with recent Tibetan history. In 1951, when the Communist Chi-
nese began their conquest of Tibet, Mr. Norbu, as Abbot of the
monastery of Kumbum, became their virtual prisoner. After an
arduous and hazardous flight from China to Lhasa and on to the
United States, he spent a period of enforced rest at the home of
Robert Ekvall, an American who, having spent a good part of his
life in Tibet, is fluent in the Tibetan language. During this period
Mr. Norbu and Mr. Ekvall collaborated on a rough translation of
this characteristic and inherently interesting play.

Years of divergent and intense activity intervened for both of
them after Mr. Norbu regained his health. Then in 1961 Mr.
Norbu joined the Tibetan Research Project just beginning at the
University of Washington. There, with the help of a number of
native Tibetan scholars who had come to the University on Rocke-
feller grants to join the Project, the translation of the Tibetan text
was carefully revised and the extensive explanations and supple-
mentary information compiled which have been recorded in the
notes.

Two of the native Tibetan scholars—Dachen Rinpoche, the titu-
lar head of the Sakya sect, and Dezhung Rinpoche, the learned
tutor and preceptor of the Sakya family—went over the Tibetan
text phrase by phrase and line by line in a search with the trans-
lators for the true meaning of meaning, and for the tradition and
behavior patterns in the history and culture of the Tibetans that
underlie such meaning. The four men, representing three dilterent
areas of Tibet and four distinctly different viewpoints, participate(l
in these long sessions of free discussion and argument. Special
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deference must be paid to Dezhung Rinpoche and his views con-
cerning certain areas of Tibetan scholarship. In most matters a
consensus was eventually achieved; when there was no consensus,
the differences were usually regional. To a considerable degree, the
notes reflect the consensus.

The Tibetan spelling of Tibetan words is used in the English
text, with the exception of certain anglicized spellings of such well-
known names as Lhasa and the Potala, and such words as “lama.”
The Indic names in the Tibetan text are transliterated in the
widely followed convention for transcribing Sanskrit, i. e., Deva
for De Wa, etc.

The Tibetan text, printed from woodblocks and undated, was
edited for typographical errors, principally by Dezhung Rinpoche,
before the translation was made. The Tibetan script in the present
edition was copied from the edited text by Rev. Cho-gyatso of the
First Kalmyk Temple at Farmingdale, New Jersey. The illustrator,
Mr. Legshad, is a Tibetan artist living in India.

In addition to the participants in the specific and detailed dis-
cussions of the play to whom this translation owes so much, we are
indebted to the other Tibetans then in Seattle who contributed
descriptions of actors they had seen play “King Don Yod,” as well
as to the many unnamed players and minstrels on the Tibetan
plateau who through the centuries have told and sung the story
of Don Yod.

Our thanks go also to others much nearer in time and place: the
members of the Inner Asia Colloquium who, under the leadership
of Dr. Li Fang-kuei, by stimulating argument and suggestion
helped to keep us at our task and to encourage its completion.

Finally, we are grateful for the funds from the Rockefeller and
Carnegie foundations, which brought us and the other Tibetan
scholars together in the Far Eastern Institute of the University of
Washington and gave us the time in which to do the work, and to
the Ford Foundation which, through the Indiana University Inter-
national Affairs Center and the Asian Studies Research Institute
made possible the publication of this volume.

To all these and all others who have helped us, we dedicate this
hook, the result of our efforts.

THE TRANSILATORS
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THE YOUNGER BROTHER DON YOD

N THE high day of the moon of Sa Ga in the Wood Male

Tiger Year! the most holy glorious lama himself grasps

the thunderbolt. The Perfect One, the emanation-body
of the All-Knowing Panchen,? being twelve years of age, while in
the private room of the lama’s residence holds the doctrine with a
joyous mind. The Great Wizard in the Presence? and I—official-
pupil‘—the two of us respectfully sought guidance, saying:

“The one of high position® has no liking for us—official-pupil—
of this our bKra SHis [Hun Po. Therefore the subsidy from the
place of central authority has already been reduced. But the orig-
inal All-Knowing One’s lotus feet remain firm,® and whatever dis-
sension and occasion for harm can arise to the Victorious One,”
father-son they are. The one of high position is very severe. When
there is no way of knowing the purposes of the central authority,
our duties will not prosper nor will we eat in peace. With fore-
boding I am saying this.”

Eyes closed for a moment, he was sitting still; then, smiling
slightly, he spoke. “If the prime minister is able, many losses do
not come and our fame does not sufter. His Holiness, the Victori-
ous One, ten thousand years ago was King Don THams Cad aGrub
Pa, and at the time this prime minister was born as Trishu, the
minister of King Gocha. When we at that time became the lama,
the minister believed a heresy, and the force of this heretical belief
prevented him from having faith in us.”

“Such being the case, what is the story?” we questioned.

“That which I remember I tell in its order.” So he spoke.

“Now make saluations to the sublime one of great mercy. I
will explain the secret record of the history and life story of the
pious King Don THams Cad aGrub Pa.

fa

feo
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“In the sublime land of India, in a place called gT ogs Pa Zangs
Gling, it is said there was a pious king, Bhala Deva. To him as wife
was Kun bZang Ma,? the daughter of King Shari Bhadra. Several
years passed and she had not yet borne a son.

“The female diviner named Karna practiced divination, saying:
‘If you will go beyond the outer ocean and make offerings and pray
to the gods and Nagas of Kosha, a son will come.” Such was the
prophecy.

“‘If a son is born, I will bestow thanksgiving gifts upon you,’ he
promised.

“Then the king—father-mother—the ministers and subjects, in
number roughly one thousand, adorned according to custom,
loaded the required things for the offerings intended for the gods
and Nagas on many elephants and went to the ocean beach. In
boats and ships they then sailed the surface of the sea for five days.

“Arriving at the place—the pure land of Kosha where dwell the
gods, Nagas and land-owners?—for seven days they prayed to the
Rare Perfection® and presented heaped-up oblations to the god
TSa Muntri'! and the protectors of religion. They also presented
displayed offerings and oblations!2 to the eight classes of aboriginal
beings.13

“On the night of the seventh day, in a dream, the king saw a
white AH TSa Ra,!* wearing a crystal rosary, who approached him
and said, “Two princes will be born, both sons of my mind, the
emanations of sPyan Ras gZigs and aJam dPal. Rejoice.’

“ “‘Who are you?’ questioned the king.

“‘I am Lord Od dPag Med'5 of the western heaven of bliss,” he
said. ‘'TSa Muntri, the lord of the land of Kosha, also is your pro-
tector. He is the protector of you three—father-sons—in your many
births. You should repeatedly make offerings and oblations to the
protector.’

*“This good dream is also a sign of the coming of sons,’ the king
said.

“The auspices being favorable, he went to his palace.

“Nine or ten months later in the Tiger Year a son was begotten
in the womb of Kun bZang Ma. At this event flowers came down
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like rain. A rainbow like a tent of light and similar auspicious signs
appeared again and again. At good times'® the unusual sight of a
white-robed goddess, coming from the sky and showering the
queen with water, was clearly seen by all.

“The months and days having passed, a unique and marvelous
son, having the auspicious marks and the letter ‘Hri" luminously
manifest on his chest, was born. The subjects of the king then gath-
ered in a great birth festival. Offerings of thanksgiving were made
to the Rare Perfection, to the gods of the country, and to the pro-
tectors of religion.

“The child being shown to Bhadra, the sign-discerning!? Brah-
min, he said, ‘With signs and beauty adorned amazingly, it looks
as if he is the emanation of Lo Ke SHwa Ri (Avalokitesvara). Be-
fore the king has passed on, this most excellent one will come to
take the place of a king.!® Is this the hope of our possible happi-
ness?’

“Then the king—father-mother—the two, the subjects, the cour-
tiers, and the servants all rejoiced. Trumpets were sounded; ban-
ners were unfurled; and music was played. The child was named
King Don THams Cad aGrub Pa,'® and many presents were given
to the two: the female diviner and Bhadra the discerner of signs.

“Furthermore, the female diviner was appointed minister.

“From that time on, the law of the land developed in accordance
with the teachings of the doctrine.

“When King Don THams Cad aGrub Pa was five years old, the
six letters,20 they alone, were on his lips. It was a time of marvels.

“Kun bZang Ma then became very ill and died.

“Everyone said, “The life sap of the land is diminished,’ and
wept. The greatest of all funeral ceremonies was performed.

“When about a year had passed, the ministers and the people
took counsel, saying, ‘Although a lady like her is not to be found
on earth, yet the king, being still young, should look for a wife.’
Concerning this all were agreed.

“For several months the ministers looked for such a lady but
could not find a suitable one. In this period, however, a great cere-
monial offering was celebrated in the land. The king—father-son—
the two, were invited. Among all the women gathered in the crowd
there was a girl of the common people, called Padma Can, who,
having the beauty of youth, was seen by the king.
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“The king then secretly gave orders and sent a minister. On the
following day the king-father went to bathe in the pool of the gar-
den. Just at that time Radar:, the minister of affairs within,
brought Padma Can to the king, who was pleased. Without any
marriage ceremony the king just took her, as a matter of course,
into the palace.

“Behind the king's back, however, the people criticized him,
saying, ‘He has taken an unworthy?! lady.’

“Then, in a dream the girl Padma Can saw an ascetic with
brown hair, wearing a garment of yellow cotton cloth, and hold-
ing a wheel in his hand, who said, ‘I am the son of Lord Od dPag
Med. Lend me a place to stay.” He was then merged into her fore-
head.

“She told this to the father.

“He said, ‘In the land of Kosha it also was prophesied that there
will be two CHANG CHUB SEMPA22 emanations. Make yourself clean
of contamination.’

“The months and days coming to an end, there was born to the
unworthy lady a marvelous and glorious son.

“To celebrate the birth a very great offering was made to the
Rare Perfection and to the protectors of religion.

“Bhadra, the Brahmin, was invited and was shown the child.

" ‘Without doubt this is also an emanation of a CHANG CHUB
SEMPA. Give the youth the name Don Yod.'?3

“Instantly it rained flowers, the earth moved, and all the propi-
tious signs were manifested. On the palms of the prince’s hands
and on the soles of his feet the wheel was unmistakably outlined,
giving forth light.

“Following his birth he was breast-fed by his mother, but he
had no desire to be with her or the nurse. Instead he went to be
with his elder brother, Prince Don THams Cad aGrub Pa, and
remained at his side day and night. Young though this son was, he
very much preferred to be with his brother. They shared their
food, and when they slept they shared the same bed, bed covers,
and pillow.

“When the two sons were still young, they once went up on the
palace roof to look around.

“On several days the lady also went up on the palace roof. On
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one of these days she looked eastward through an opening in the
parapet and saw to the east tens of thousands of pleasure seekers
who, as they idled, gossiped and spoke maliciously.

“Among them were several nobles who consulted together say-
ing, ‘To this our own great king are born two sons. It is proper that
the elder prince should be appointed to the place of the king. Be-
cause of the mother it is not proper that the younger one should.’24

“Others there were who said, ‘The mother of this same Prince
Don aGrub was a king’s daughter. Don aGrub himself has the signs
and marks of a Buddha. It is proper that he should be in the place
of the king. Prince Don Yod has many wonderful signs and marks,
and between the two brothers there is no great difterence, but be-
cause his mother is unworthy and he is the younger, he cannot get
the place of the king.’

“Hearing this talk, the lady became somewhat displeased in her
mind.

“Then she looked southward from the roof of the palace toward
a great plain where the men were all competing in archery, jump-
ing, and the lifting of stones. When the sport ended, they drank
victory beer and shouted, ‘King Don aGrub will be our king. King
Don Yod is, moreover, the younger brother and therefore cannot
get the place of the king.” What they said resembled what had been
said earlier.

“Because of this the lady thought, ‘It appears that my son will
not get the place of the king. It seems that the people speak badly
of him.” Thinking this, she wns'(lispleased.

“Again from the roof of the palace she looked westward and saw
women who all appeared to be weaving and stretching the warp.
During the forenoon they were spinning silk floss, and during the
afternoon they were talking much among themselves. The women
were of a different class; their pale foreheads were clearly visible
as they talked, saying:

“'Our Prince Don THams Cad aGrub Pa is the eldest son. As his
mother is also a king’s daughter, he will get the king’s throne. The
mother of Prince Don Yod, however, is an unworthy one. Also he is
the younger; he cannot get the place of the king.’

“At this the lady did not have a moment of peace in her mind.

“Looking northward from the palace, she saw in all about a
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18 The Younger Brother Don Yod

thousand boys and girls playing together. Some of the boys made a
throne of adobe bricks and said, ‘Prince Don aGrub will be ap-
pointed to the place of the king.’

“One boy sat on this and said, ‘I am King Don THams Cad
aGrub Pa’

“Many of the children pretended they were requesting audience
of the king and said, “We are ministers of King Don aGrub.’

“Others said, “‘We are subjects,” and taking off their clothes held
them by the €dges and dragged them on the ground saying, “These
are hand-gifts.’?

“Another said, ‘I am King Don Yod," and putting a rug at the
base of the throne, sat on it.

“The auspices were in accord that Prince Don THams aGrub
Pa would gain the place of the king. Having heard this, all the
ministers, young and old, men and women, also were in accord and
decided to designate Prince Don aGrub as king. All the people,
agreeing, voiced approval.

“But the lady kept thinking, ‘Although Prince Don THams
aGrub Pa has no mother, he himself?¢ has a good name, these aus-
pices, and popular acclaim,?? and is favored in the talk and atti-
tudes of the ministers. From these things I can see that the elder
will seize the place of the king. My son, it appears, will not gain
that place. Should my son not win, I, his mother, will be of no
account; therefore I should seek an occasion to do away with this
prince.” Such were her malicious thoughts.

“Then she put red ochre inside her right cheek and indigo inside
her left cheek so that what she coughed up had streaks of red and
blue. Having eaten the Sug Pa herb? and elephant brains, she
vomited and sneezed violently. Then going down the stairs to the
area surrounding the palace, to where the king—father-son—were
circumambulating the shrine of the ‘body, word, and mind,’??
she fell down on the circumambulation path, coughed up blue and
red phlegm, discoloring the ground, and as she coughed cried out,
‘AHa Hu KHyu!”

“The king asked, *‘What is your sickness?’

“Other than saying, ‘I am sick,” she would say nothing.

“The great pious king, because the first lady had died, now
wondered frantically, ‘What is the best thing to do?’

“Then the female diviner performed divination, and the astrol-
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oger cast the horoscope to no good; and ritual offerings of proper
food and great efficacy were made, but also to no advantage.

“After that, the female diviner, being clairvoyant, said, “The
great queen consort is neither really sick nor are the bones and skin
affected. The sickness comes of much worry and vexation.’

“The king himself was beginning, however, to be sick from anx-
iety. After three days he decided it was best to question the lady
herself about her condition, and he went to the girl Padma Can.

“ ‘Do you yourself have anything to say about what would bene-
fit your illness? If you have, it will be done,” he said.

“The lady then said, “There is something which would benefit
me; however, it cannot be done. I myself will die. Leave me alone.’

“The king then said, ‘All right, whatever it is that will benefit
you will be done.’

“The lady said, ‘If I tell you what will benefit me, you must first
take an oath that whatever it may be, it will be done.’

‘““Thereupon, before the shrine, the king took the oath.

“After that the lady said, ‘Before this I thought that the great
king would never be able to offer any such possibility of help, so 1
did not tell you. This one, our king, Don THams Cad aGrub Pa, is
the magical manifestation of a non-human demon. When he was
born, his mother, Kun bZang Ma, who was regarded as worthy by
all, died. Now he works harm to cause me to die. As for myself, that
is a small matter; but from prophecies and dreams received, I
know that the life of the king is in danger from him. If he [the
boy] is killed and his heart is given to me, it will benefit me, and
the demon who would harm the life of the king will have been re-
moved. Should this be not done, if he is then taken across the outer
ocean, to the uninhabited shores of Kosha, all still will be well.’
Thus she spoke.

“The king father thought, ‘At the time my wife, the incompara-
ble one, was living, because prayers were made to the Rare Perfec-
tion and offerings and oblations were made to guardians of the
Word and the protectors of religion, this son was given. The Brah-
min astrologer prophesied that before 1 died this child would take
the place of a king. If my royal place is not the one taken, there is
no possibility of getting the place of any other king. The female
diviner, however, was prophesying about a demon. How can it be
that this anguish has come—and to me? Is this reality or a dream?’
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20 The Younger Brother Don Yod

“Thinking thus, the king said, ‘Even to benefit your sickness, it
is not right to kill this son, Don THams Cad aGrub Pa, because
it is forbidden to harm sentient beings. Great misfortune comes.
When dead, they are reborn in the hell of torment. We will not act
in this manner. However, what you suggest about sending him into
exile—well, that might be all right.’

“Thus words rashly spoken became his acceptance.

“The lady, as she heard the words of the king, began to improve
slightly.

“The king then collected the people and spoke, ‘Our prince
Don THams Cad aGrub Pa is indeed the emanation of a demon,
but it is not right to kill him. He himself, in the first instance, was
begged from the gods; yet he must be sent away from this country.
Prepare the determination of the auspices and the needed equip-
ment for his going.’

“Once the King had spoken,3° there was no answer the ministers
could make.

“Nevertheless, among themselves, they spoke in the strongest
terms against the king, saying, ‘If Prince Don THams Cad aGrub
Pa is exiled, our realm will break up, and all because of this lady’s
word.” All the people also were displeased.

“After this, those favoring Prince Don aGrub said to him, ‘This
our queen hates you with passion and with much evil counsel is
urging the king to kill the prince!’

“The prince then thought, ‘Better to flee than be killed. I will
flee.

“The two brothers, however, continued to occupy the same
sleeping quarters, and there they collected and hid whatever left-
over food there was.

“At that time someone sent from the father-mother came to
Prince Don Yod and said, ‘Your small clothes, small shoes, and
small arrows no longer fit you. Come and try some others.’

“Though the messenger invited him, yet the two brothers were
so attached to each other that he would not go to the king—father-
mother.

“After this King Don THams Cad aGrub Pa said to his own
younger brother, “The people are about to send me, your elder
brother, into exile. The father-mother so ordered. It is not good for
you toremain with your elder brother.’
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“Then Don Yod, the younger brother, said, ‘If you, elder
brother, are going to be exiled, take me with you as elder brother’s
companion.” As he said this he put his arms around the elder
brother’s neck.

“To this the elder brother said, ‘On the way to exile there is
nothing good; food and drink will be scarce, there will be many
dangers, and I will be thrown into the great outer ocean.3! You
yourself must not suffer such a fate, but must take care of the fam-
ily inheritance and fill well the place of the king. The mother will
have no other son. If both of us are thrown into the water, the
royal line will be cut off. Instead, you yourself should stay on in
the ancestral home. For my part I must not disobey the order of the
father-mother, and must fulfill their purpose. Even if I am killed,
I will then not regret it.’

“Prince Don Yod wept and said to the elder brother, ‘Such sufter-
ing happening to you, elder brother, means the end of the royal
line. Dead or alive we two are together.

“He refused to move one step from the elder.

“The king—father-mother—ordered, ‘Since Prince Don aGrub
will be exiled tomorrow, you, the ministers, take care not to lose
him. Bring the younger brother Don Yod inside.’

“Reckoning the planets and stars, the time was adjudged to be
propitious, and the plans to exile him were completed.

“Prince Don aGrub then thought, ‘I cannot leave my younger
brother, yet if the two of us go together and my younger brother is
no longer here, the king—father-mother—will fall sick from anxi-
ety. If by mutual agreement the two of us die, the royal line will be
cut oft.’

“Thinking thus, he got up quickly at midnight, but the younger
brother heard him and, putting his arms around his brother's
neck, pulled him down and said, ‘If you elder brother go, take me
with you.’

“So that night he was unable to leave.

“At that time the elder brother was thirteen years3? old and the
younger brother was six. The former, continuing to look for an
opportunity to leave, took the food which had been collected and
which was kept at his pillow, and put it in a leather bag. Thus for
several nights the elder brother tried to leave, but each time the
younger one became aware of it and he was unable to go.
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" ‘No matter what happens he is not willing to stay,” he thought.

“On Thursday, the day of the conjunction of the planet Jupiter
and the eighth lunar mansion, when everyone—great and small—
was asleep, he took the leather bag and started.

“The younger brother, because of worry over his elder brother’s
going, had neither undressed nor taken off his shoes, so he arose
and went after his elder brother, sobbing and saying, ‘Where you
go I will go’

“Thus they went away.

“Then the elder brother said, ‘Child, in this manner you your-
self buy your own suffering. What a pity that in addition to the
suftering of the elder brother you the younger brother also must
sufter.’

“Saying this, he took him along.

“When the two pious ministers, Rab brTan and Dzaya Dhara,
heard of this they said farewell to the brother princes and, without
letting the father-mother hear about it, they provided riding ani-
mals, a loaded elephant, and also attendants to escort them the dis-
tance of half a month’s journey. The two ministers also sowed
earnest wish-prayers? for the prince brothers’ onward journey.

“When they had traveled over several roads for half a month, all
but three of the attendants returned. Those however were unwill-
ing to go back and wept in their anguish of mind.

“Then Prince Don aGrub said:

‘To each of the six classes of sentient beings?> comes his own
retribution.

‘Companionship followed by separation is natural law.3¢

‘Gathering together is not forever but like guests who
assemble.

“This life is not forever but like summer clouds.

‘As to wealth itself, it is not forever but like merchants’ goods.

‘Contemplation of the “‘not forever”—this the essence of great
religion.

‘Now you may return yonder, praying that hereafter min-
isters and people meet.’

“Yet the three did not go back.
“Again he spoke:
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‘Phenomena do not last forever—they are destroyed.

‘Youth does not last forever—like the rainbow in the sky.

‘The illusory body does not last forever—like the summer
flower.

“The end of being born is to die—this is the basic principle of
nature.

“I say to all return yonder—pray we meet in the Buddha field.’

“When he had said this, they returned.

“The riding animals and the elephant were sold, one by one, in
the inhabited region; and they then went on farther for about
fifty leagues37 to the pathless sandy Northern Plain3® where there
were no longer any dwellings of men.

The younger brother becoming tired there, the elder brother
took his hand to lead him; and, eating the remaining food, they
went on.

“In the meantime the king—father-mother—arose in the morn-
ing, and, the arrangements for sending the prince into exile having
been completed, they sent someone to call the prince.

““The two brother princes are not to be seen,’ the messenger
reported to the king.

““That is impossible. They must be somewhere in the area—
among our own subjects. Go and look for them.’

“The ministers searched among the people but did not find
them. Then the king—father-mother—became very anxious, and
the lady indeed, without feigning, came to know real illness. Also,
the subjects of the king all wept because of the misfortune experi-
enced by the two prince brothers.

““There were many who said as with one voice, ‘It is proper and
fitting that this should come upon the queen.’

“In the meantime the two prince brothers went on several
leagues into the Northern Plain and arrived at a place where
neither the voice of men nor the barking of dogs was to be heard—
where many rock demons, goblins, and fearful beasts of prey were
gathered.

“Because of the compassion of Prince Don THams Cad aGrub
Pa—(CHANG CHUB SEMPA—the rock demons, goblins, and beasts of
prey did not harm the two brothers.

“For several months they remained in the uninhabited Northern
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24 The Younger Brother Don Yod

Plain. Each day the elder brother ate only a morsel, but without
fail gave a spoonful of food to the younger brother. The days hav-
ing passed, what they had was finished.

“Then they wondered, “‘What shall we do?’

“After that, they cut the leather bag into pieces and, eating it,
went on; but because the bag was salty they experienced extreme
burning thirst. So as they went farther and farther into the North-
ern Plain, the strength of their bodies lessened.

“At that point they rested, sitting in the shade of a tree, and the
elder brother, seeing there were many persimmons, was conscious
of encouragement. After they had picked a great quantity of the
fruit, the two of them ate and were refreshed, as wilted flowers are
revived when watered.

“Prince Don THams Cad aGrub Pa then took five of the fruit in
his hands and, presenting an offering, sowed this manner of wish-
prayer: ‘To you, lamas, guardian deities, Rare-Perfect-Three, sky
creatures, protectors of religion, gods of the country, and land-
owners, a clean offering-oblation is made. Be pleased to partake of
this and be the savior lords of us two. Heedless of obstacles and
physical suffering, we have promised to obey the word of the father-
mother. We two, in the time of decadence and testing, will be
savior lords, destined to draw toward liberation the six classes of
sentient beings.’

“They went on for two days to a region where there was no
water. From there on, the younger brother could no longer walk;
but the elder brother carried him on his back for a distance of
about four miles but still could find no water.

“There was a hill?® like an elephant’s nose, and he wondered,
‘Is there water behind it?’

“‘You yourself stay here and I the elder brother will go and look
for water,” he said.

“At this statement the younger brother said, ‘Elder brother, are
you about to abandon me?’

“The prince answered, ‘How could I abandon you? But if water
is not produced, we both die. It is best to go and look for water.’

“So he went on, but when he had gone about the distance of an
earshot there still was no water. As he arrived at the brow of the
hill, the elder brother kept looking back to where the younger
brother was craning his neck to keep him in sight.
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‘“‘Elder brother!’ he cried loudly.

“The elder brother stopped and, looking back, saw that the
younger brother had fallen forward on the ground. Immediately
the elder brother rushed back, but when he reached the younger
brother, the latter was unable to speak, and his eyes were fixed,
although his breathing had not yet stopped. Then the elder took
him on his lap, untied his own girdle to place him against his own
flesh, and put some saliva in the younger brother’s mouth, where-
upon he revived slightly.

‘“‘May the six classes of sentient beings not come to experience
sufferings such as we two have undergone. May all the sufferings of
all sentient beings come upon us two brothers, and at the end of
this experience may we become chiefs of faith, drawers of all senti-
ent beings, accomplishing this solely on behalf of sentient beings.’
Thus the elder brother, sowing a wish-prayer, wept.

“The younger brother, with staring eyes, said, ‘Elder brother,
may we two, ourselves in the generations of our rebirths, never
part. Today as you, elder brother, went yonder there was a sound
from the sky, and my mind was somewhat disturbed. There is also
a prophesy from the gods and lamas that there is nothing for me
but death. However, you my elder brother, do not become a prey
to anguish. May we soon meet.’

After he sowed this wish-prayer, two Kalaping Ka*® birds im-
mediately appeared. ‘In the future may we become those who
render service to, and are spokesman for, you two brothers.” Such
was the wish-prayer they sowed.

“After that, a Ka Lan Ta Ka bird*! alighted. ‘May I become one
who renders service to you two brothers. Having recalled all the
early stories, may I become a learned sage—a compiler of com-
mentaries.’

“Then a cuckoo*? appeared, ‘May I become the majordomo of
the pious king Don aGrub—the two brothers—and intuitively
speak two languages.” Such was his wish-prayer.

“Immediately after this the younger brother’s breathing broke
off, and the elder brother, holding his ears, cried, ‘I the elder
brother have thus sent him on.’

“He kissed the check of the younger brother and wept profusely.
‘Then without delay, while beside the younger brother’s corpse, he
sowed this wish-prayer, ‘We two were never parted; now I am left
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alone. From my father-mother and the kingdom I am like a hair
pulled from butter. Wandering beyond the borders, I am finally
left solitary. Except for the earth and sky there is no one I know.
What unrighteousness was accumulated in my former lifetimes to
bring such retribution. Oh, that I myself had died and my younger
brother were left. However, the phenomenal does not last forever—
this is the natural law. If only in the previous existence there had
been a lama,*? a guardian, or a protector, then in this life, without
discarding our bodies, we two brothers coming together would
have met with our aged father-mother. May I in my mind renounce
all unmeritorious and sinful deeds and think that whatever I have
of food or possessions are reckoned as gifts to be bestowed will-
ingly. To all mortals certainly comes this, death of the not eternal.
It is not far away. Remembering this, when we two brothers ulti-
mately realize the fruits of holiness.and the precious doctrine, may
we then become the savior-drawers of all sentient beings and as
royal representatives may we manifest pure doctrine.’

“Thus sowing measureless wish-prayers, for a short interval
he sat in profound contemplation.#4

“During that interval beasts of prey and birds circumambulated,
the earth shook in the six directions; it rained flowers and the gods
made music. At that instant a macaque and a langur?® appeared.
The two circumambulated him and sowed wish-prayers to become
his retainers.

“Then a tiger% appeared. ‘'Of what benefit is a prayer like this
from these two to an ordinary person?’ he thought as heresy arose
in his mind. Mocking the respectful utterance of whatever the
other two had said, he spoke in flattery, ‘May I too come to be born
as a retainer of you two brothers.’

“The prince then broke oft perfect contemplation, but still hav-
ing no thought or assurance of benefit, he carried his younger
brother’s body on his back. Eight elevations and depressions be-
yond, halfway up a hill, there was a forest of sandalwood, redwood,
juniper, myrobalan, and other such- trees. There was also a milk-
white waterfall, and under an overhanging cliff he saw a sandal-
wood tree shaped like a yurt. Coming closer, he saw a rainbow of

five colors arched over it. Keeping his eyes fixed on it, he went
forward.
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In the shadow of the sandalwood tree he made an excellent box
of slate slabs*? to prevent living creatures from disturbing or harm-
ing the younger brother, and in it, where fine drops of water were
falling, he placed the body.

“His affection was of the utmost. Yet, because of the exigencies
of life and because he could not stay in a land of beasts of prey, he
went on; weeping and looking back, however, as long as he could
see the box of slate slabs that sheltered his brother’s body.

“Thence he passed beyond the spurs of thirteen hills.

“Seven days went by, and then an anchorite emanated from
Indra of the gods went to that spot carrying a pinch of life-restoring
medicine, and a Brahmin emanated from Brahma, carrying
a robe of fine cotton cloth, came to the place where the body of
Prince Don Yod was.

“The body within the box of slate slabs, because of the effect of
the fine drops from the sandalwood tree, was not dried out but
had remained fresh as though alive.

“The anchorite then put camphor into sandalwood sap and
twice spooned it into the mouth of the corpse. After that he sprin-
kled in life-restoring medicine and spooned some into the mouth,
and the body became warm. Again a portion was given, and con-
sciousness returned. When another portion was put into his mouth
and one portion was rubbed on his body, he was able to get up and
walk.

“The Brahmin presented the robe of fine cotton cloth.

“Then Prince Don Yod questioned, ‘Who are you two? From
what country have you come? You are not my compassionate elder
brother; but have you two seen him?’

“The anchorite then said, ‘I am empowered by the god to give
you life-restoring medicine.’

“After that the Brahmin said, ‘Bralima sent me to give you this
robe. Your elder brother has gone on beyond eighteen hills and
valleys.’

“Again the prince spoke, ‘You two have become my benefactors.’
Then he made salutations. ‘You two thus coming from the god and
the realm of men on earth and possessing power such as this,

should be able to create the opportunity of a meeting with my
elder brother.’
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“‘We two will go to look for the elder brother,’” they said, and
when they had gone about an earshot away, they vanished as a
rainbow disappears.

“Prince Don Yod then thought, “This country has only birds,
beasts of prey, and game animals.*® However, my protector-god
through these very two—the anchorite and the Brahmin—helped
me. Now I will pick some fruit.’

“A macaque that was the emanation of the two presented him
with much fruit, but not knowing how to speak or make signs,
returned into the forest. He [Don Yod] too sought fruit there for
food, drank water when thirsty, and wore tree leaves for clothes.

“Each time he ate he would put some choice fruit on a flat stone
and cry, 'Eat elder brother; your share of food is here.’

“Then he would weep and cry aloud, ‘Elder brother, where are
you?’

“He wandered every day among all the hills and in all the for-
ests. Not meeting the elder brother, he suffered and so searched on
over all the hills and valleys.

“Just at that time Prince Don THams Cad aGrub Pa, having
passed beyond the thirteen great hill shoulders, came to a level spot
by the path, and while he rested there he noticed that the high
western hill was covered halfway up with forest, and the upper
half was a slope of mixed grass and slate scree. Below the grass and
scree of the southern face of the slope, at the edge of the forest, he
saw clearly the fluttering of light-colored prayer flags and went
straight toward the place of the fags.

‘“‘Although there are neither villagers nor nomads,*® yet the
sight of prayer flags certainly shows that men are here,” he thought.

“So he went steadily forward, and when he arrived at the edge of
the forest, halfway up the mountain, he saw human tracks in a line,
which he followed, thinking, ‘It looks as if there is a hermitage or
monastery here.’

“Then he arrived at the edge of the wood where there was a
thick clump of trees. From within a fold of the mountain, beyond
the prayer flags, he heard the tinkling of small cymbals, and
thought, ‘Now certainly there is a monastery here,” and became
much encouraged.

“Continuing to climb, he came to the head of the fold in the
mountain, where there was a spring of water, beside which he saw a
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somewhat aged monk?® who wore a monk’s robe of fine linen and
had set out an oblation beside the spring. The prince made saluta-
tions to the lama, and the latter, aroused from profound contem-
plation, looked up and regarded him as he completed many
salutations.

“As a result of his search over many hills and valleys of the
Northern Plain, with insufficient food, sorrowing over the death
of his younger brother, the prince’s hair stood on end; his flesh
and skin were dried out and shrunken, and his tattered garments
could not cover his private parts. His entire appearance was like
one of the hunger demons. Such was the condition in which the
lama saw him.

“The lama, by clairvoyance, knew that he was one of the sons of
a king and had wandered in exile, but he pretended not to know
and said, ‘Are you a human being or a hunger demon?’

“The prince: ‘With respect, not a hunger demon but the son of a
king reduced in circumstances and wandering in exile.” Thus he
spoke with respect.

“‘Now where are you going, and where do you stay?’ the lama
questioned.

“At this the prince made salutation to the lama. ‘I have no place
to go and no place to stay. From below, seeing the prayer flags, 1
have come to the lama’s residence. Have consideration for me and
let me become your servant.” Such was his request.

“Boundless pity for him arose in the lama’s mind. “Then let the
two of us go within!’

“This being said, they went on.

“Just beyond there was a great stone the height of two stories.
On the east face of the stone the Lord Od dPag Med and the Three
Lineage Lords®! were self-manifested, protruding from the stone
and about the size of an eight-year-old child. Beside them there
was a cave, and over the entrance of the cave there was a shelter of
coarse grass. When they arrived there, the lama bathed the prince,
shaved his hair, changed his garment to one of good cloth, and
gave him wonderful fruit to eat. That was indeed a very pleasant
place.

“The lama to the prince: ‘Your father, your mother, your birth
home—who, what, and where?' So he spoke.

“With no errors or omissions he told his history to the lama.
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“The lama was pleased and said, ‘After seven days we will ex-
amine the auspices. At times the king of this country summons me,
but I am aged and somewhat infirm. You, little son, given to me
for adoption by the personal deity and the protector of religion,
are handsome and possess all the marks.’

“As the servant of the lama he went daily to gather fruit, grass,
and firewood, and brought back two bundles of coarse grass. Of
one he made a seat mat for the lama and of the other bedding for
himself the prince. Every day he swept and cleaned. At sunrise,
after seven days had passed, the prince was bathed and, gathering
much fruit and food-wood, made innumerable offering-oblations
of thanksgiving to the Rare Perfection, the guardian deities, and
the protectors of religion. The lama—father-son—the two made
eftectual wish-prayers. The lama then for a little while passed into
the state of profound contemplation, and from thence made an ex-
amination of the prince. By great clairvoyance he came to know the
future in large part; but he did not tell all.

“Then he said to the prince, ‘Prince Don THams Cad aGrub
Pa, there 1s no doubt but that you are the emanation of sPyan Ras
gZigs. It is very wonderful that in this way you patiently endured
the former suftferings and did not disobey your father-mother. I
perceive good auspices that in the future we—father-son—before
we lose these bodies will meet the king—father-mother—and the
younger brother. In the interval between, however, there appear
to be obstacles for us two—father-son. Supplicate the guardian
deities and the protectors of religion and there will be a good and
pleasant fulfillment. From this existence, when the time of deca-
dence of Buddha’s doctrines comes, we two shall become lords of
the doctrine. Gathered with the king—father-mother—and with
the younger brother, we all will work for the doctrine and on be-
half of sentient beings.” This was his prophesy.

“From that time on, carrying out his duties as servant of the
lama, he went out daily to gather fruit and grass.

“A month having passed, the lama said, ‘In my mat there never
come to be broken, old, or rotted grass stalks, but although you,
son, are the emanation of the Lord sPyan Ras gZigs, yet your grass
is broken and rotted like the grass of ordinary sentient beings. Why
is this? You labor much in mind. Without concealing anything
from me, tell about it.’
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“He answered, ‘If I do not tell it to you, the lama, to whom
would I tell it? My younger brother, dear as my own heart, is
dead; and so when I lie down to sleep at night, sléep does not come.
O lama, you are my great benefactor. I wish to have here the bones
of my younger brother.” This was his request.

“The lama then said, ‘You are of royal descent and without
taint; the matchless emanation of the sublime sPyan Ras gZigs.
Not discarding sublime behavior,?* you are thus marvelous and of
great beauty. By sending you into exile the king—father-mother—
have discarded dominion and strength. Tomorrow we—father-
son—will go to the place where your younger brother’s bones are.’

“The boy Don THams Cad aGrub Pa then said, ‘You lead the
way.’

““The next day the lama—father-son—the two, went in that order
for two days and on the third morning arrived at a place in a val-
ley, at the foot of a mountain, where there was a forest and fruit.
There they stayed overnight; and birds, beasts of prey, and game
animals ranged like a surrounding wall performed circumambu-
lation around the lama—father-son—night and day. The langurs
and macaques bringing fruit, their eight lords piled much wonder-
ful fruit in front of the lama—father-son—the two, and performed
many salutations and circumambulations.

“The prince then spoke to the lord-father—the lama, ‘Birds,
beasts of prey, and game animals in great numbers are performing
circumambulation; and many langurs and macaques are bringing
offerings of homage and bowing down with respect in this manner,
which is indeed amazing. Whence such power over them?’

“The lama smiled and said, ‘Listen well my son. On behalf of all
sentient beings I have come from the breast of the Lord Od dPag
Med, of Buddha's perfect fields—the heaven of bliss. You, son, have
come from Mount Potala in order to be the one who draws sentient
beings without number. These sentient beings, understanding the
results of such wish-prayers by us—father-son—have now come. In
the future, during the period of the doctrine of Gautama north-
ward of Bhud Gaya, the cause of many sentient beings will be
realized. At that time these birds and animals will be converted
to us; many sentient beings of many races and languages will be
linked with us; and something of great value will be accomplished.’

“The prince, being astonished, made salutations many times.
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“Then, going on, they arrived at the spot where the younger
brother’s body had been placed. The box of slate slabs was not torn
apart, and by it there were fruit peelings and grass used for a bed
—traces seemingly of someone who had stayed there. However,
none of the younger brother’s bones was there. The lama—father-
son—stayed there one seven-day period, and daily, on behalf of the
younger brother, the lama sowed wish-prayers and performed
benedictions and offered oblations. The prince cut grass for the
lama’s seat mat and collected fruit for offerings.

“As he searched for fruit, the prince mourned and cried in a
loud voice, ‘Where is my younger brother?” He did not, however,
meet him.

“The lama said, ‘Your concern for your younger brother is very
great and genuine.’

“On the day after five days had passed, the prince went out to
collect fruit and search for the younger brother. The lama, having
completed oblations, hung up his religious robe in the rays of the
sun.

“An injury-bestowing demon said to be a land-owner, having
three heads, six arms, and carrying a red spear,®® arrived at the
lama’s side.

“He said, 'You lama—father-son—the two of you, do not worry
greatly about Prince Don Yod. The anchorite gave him life-
restoring medicine and, being revived, he has wandered over the
hills and valleys seeking his elder brother. For the time being there
is no chance for you—father-son—to meet with the younger brother
Don Yod. Later, however, you will meet with him.’

“‘Who are you?’ the lama said.

“ ‘I am of the race of injury-bestowing demons, and am named
Beg TSi. In the future when you—father-son—will have become
sponsors of the doctrine on behalf of sentient beings without num-
ber, I will be your protector.’

“The lama said, ‘Very well,” and placed him under oath and
gave him orders.

“To the prince, who came back at sundown, the lama said, ‘“To-
day fearsomely there came here one called a land-owner named Beg
TS1, having three heads, six arms, red in color, and carrying a red
spear, who said “You lama—father-son—the two of you—do not
worry greatly about Prince Don Yod. The anchorite gave him life-
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restoring medicine and, being revived, he has wandered over the
hills and valleys seeking his elder brother. For the time being there
is no chance for you—father-son—to meet with the younger brother
Don Yod. Later, however, you will meet with him.”

“‘When questioned, “Who are you?"" he answered, “I am of the
race of demons, and by name Beg TS:. In the future when you—
father-son—will have become sponsors of the doctrine on behalf of
sentient beings without number, I will act as your protector.”

“‘So he promised, and I placed him under oath and under
orders and committed the matter to him. The purpose of both of
us—father-son—will be fulfilled. Do not be concerned.’

“The prince, delighted, made salutations to the lama. ‘Do not
forget,” he begged.

“T'hen, seven days having passed, the lama—father-son—the two,
returned. On the path there were nine poisonous snakes,’* and
two lying across it, one behind the other, blocked the way ahead.

“However, the lama thought, ‘If I first take a step and touch
them there will be no injury.’

“He took a step forward and fell on the two. Then, the son pull-
ing him by the hand, he was able to arise. But the two poisonous
snakes had been hurt physically by the pressure.

“The two snakes thought, ‘Had not this little boy pulled the
lama away, he surely would have killed us.’

“A heretical idea arose in their minds. ‘In the future being re-
born as personal servants to this little boy, may it come about that
we cause dissension between the two of them—father-son.” Such was
the rebellious wish-prayer sown. The seven small poisonous snakes,
also having similar heretical ideas, fled to a stone slab.

“The lama, however, knowing the heresy and the rebellious
wish-prayer of the snakes, and boundless compassion arising, spoke
words of truth:

‘Many are the generations, obstacles, and heresies.

“The sowers of blasphemous wish-prayers are solely obstructing
demons.

‘My words have the truth of the sutra.

“Their power will not become the truth.

“The father-son vow, as the knot of the thunderbolt

“Throughout many rebirths, does not become untied.’



f 34

46 The Younger Brother Don Yod

“This true saying he uttered.

“The lama—father-son—then returned to the place of their
abode and lived as formerly. Then one day the lama said, ‘I re-
main in seclusion and the meditation of propitiation—that only
thus unaffected by pressure and tension. But you, little son, your
body is burdened with the daily getting of water, gathering of fire-
wood and fruit, and service to me. That too is pressure and tension.
Your mind is oppressed by longing for your younger brother.
Being alone, you have no companions with whom to talk. That we
may find a way to get rid of tension and the sense of pressure to
your body, speech, and mind—all three—let us leave my shelter and
go yonder where there is shade and a height from which we can see
all the countryside, and there let us stay.’

“Taking wild grain®? as food and much fruit, they went some
distance yonder and stayed as on a holiday. The lama, comfortably
seated and at ease, expounded to the boy the doctrine of imper-
manence.

“Then the prince inquired, ‘Lama, with respect, on the great
rock yonder at our—father-son—shelter there are reflected like-
nesses resembling gods. What are those?’

“ ‘Well-born child, listen carefully. Formerly a Buddha called
Od Mi aGyur had his abode there. At that time the emanations of
sublime sPyan Ras gZigs and aJam dPal came as two Brahmin lads
to make offerings to that Buddha and he prophesied, ‘In the future
the two of you gathered together at this place will labor for the
cause of the creatures.’” It was at that time that these similar
figures appeared of their own accord on this cliff. One Buddha
shape on this cliff, that of Ye SHes Od Mi aGyur Ba is no different
from Lord Od dPag Med. Of the three who are below it, one is
sPyan Ras gZigs; at his right is aJam dByangs; and at the left is
mTHu CHen THOb Pa; together being the sons of the Pure
Mind Od dPag Med.

“‘I am now Lord Od dPag Med; you, son, are sPyan Ras gZigs;
and the younger brother Don Yod is aJam dByangs. These are the
auspices of our being gathered here and of meeting soon with the
younger brother—token of the blessing.’n7

“The prince in joy made salutations; moreover, the gathered
birds performed circumambulation. Two winged creatures® then
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alighted. One presented a bell and the other presented a precious
stone.

“‘In the future you—father-son—hold us dear and we will be
born as your sponsors.” This perfect wish-prayer they prayed.

“The lama answered, ‘Very well,” and promised it.

“Then a partridge®® appeared with the blasphemous thought
arising:

“ “This lama i1s like a fake and liar.’

“The lama, being aware of this blasphemy, and compassion
arising, said, ‘Partridge, do not blaspheme.’

“The partridge nodded his head three times and sowed a wish-
prayer to be born the servant of the lama.

“Then the lama—father-son—intoned, without interruption,
many prayers for the dead on behalf of the younger brother.

“Once the prince went to a village lower down in the valley to
buy wild grain, etc., and on the ground many children were play-
ing. Seeing his marvelous appearance, all were amazed.

“ ‘Where do you come from?’ they questioned.

*“ ‘Just a beggar’s child,” he answered and said no more.

“He then played with them, and when he was leaving they
pounded grain and gave it to him.

“That day when he returned, he told the lama about the matter.

“The lama said, ‘Son, you did well today. Do not give detailed
explanations, for if you do there is a risk that the king might take
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